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For Zion's sake will I not hold my Peace, and for Jerusalem's sake I will not rest 
until the Righteousness thereof go forth as brightness and the Salvation thereof as a 


Lamp that Burneth.—Isaiah Ixii: 1. 
THE ANGLO-CATHOLIC PENTECOST. 


A lecture by the Roman Catholic Bishop of 
Clifton, entitled, “How England fell into 
Schism,” begins with these words: 

“Tt is said that when St. Edward the Confes 
sor was on his death bed a vision of the future 
fortunes of the Church in’ this country was 
granted to the dying king. He saw a fair and 
flourishing tree cut off at the ground, and car 
ried away three furlongs from the root, and 
then the tree was carried by invisible hands 
hack again to its root, and after severance the 
tree again took root and flourished as before. 

This tree was the Church in’ England. A 
terrible catastrophe was to happen, by which 
t should be cut AWAY from its root, and then 
ifter a period represented by the three fur 
longs, it was to live again on its former root 
ind again bear leaves and fruit.” 

We may not dogmatise or insist that it is 
invthing more than a striking coincidence, but 
n the eves of some of her children at least the 
Violent rending of the Church of England away 
from the Roman See, which St. Cyrpian calls, 
“the root and matrix of the churches.” first by 
Henry VITT and the second time by Elizabeth, 
was indeed a most “terrible catastrophe.” There 
by sundered from Catholic unity, she rapidly 
sank into a state of Protestant decadence so 


depressing as to make the study of English 
Chureh history from the sixteenth to the nine 
teenth centuries as forlorn as a trip: through 
the great American Desert, 

A bright spot here and there can be found 
in the Chureh of England's post-reformation 
history, as for example the noble attempt at re 
form made by Archbishop Laud under Charles 
I and the short lived Catholic revival under the 
later Caroline divines, but, for the most) part 
English Church histories are weary and) pain 
ful reading during this period. 

THE POINT OF SUDDEN CHANGE, 

But exactly three hundred years after the 
breach with Rome, represented in space of time 
by three furlongs, eame a sudden and marvel 
lous change, a change so marked and far reach 
ing, and withal so divine, that Roman Catholies, 
Anglican Churehmen and nonconformists alike, 
have been constrained with one consent, however 
reluctantly and against theological predilee 
tiens, to confess that it was truly the work of 
God the Holy Ghost. In commemorating the 
seventy-fifth anniversary of the so-called Ox 
ford) Movement, or Catholic Revival in the 
Church of England, we do not think we are over 
estimating its spiritual significance when we 
call it the Anglo-Catholic Pentecost. As there 
is the festal recurrence in the Church year of 
the Holy Nativity, the Resurrection of | the 
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Ascension of our Lord and the Descent of the 
Holy Ghost, so there have been occasions from 
time to time in the history of Christianity which 
have peculiarly emphasized these cardinal events, 
especially have there been many Pentecosts and 
notably among these posterity, we believe, will 
yet come to regard the Oxford Revival, not 
alone for what it has already accomplished in 
the Anglican body but beeause in its eventual 
completeness, it will be the restoration of the 
Church of England to her original root and ma- 
trix and to her ancient state of organie union 
with the Apostolic See of Rome. 


JULY Th 1833. 


The birth day of the Oxford Revival is not 
lost in vague obscurity, but stands out among 
historical data clear and distinet. It was, as 
our readers know, the Sixth Sunday after Trin 
ity, July 14, 1838, the place and occasion 
being the Assize sermon in St. Mary's, Oxford, 
by Rev. John Keble, on the National Apostacy. 

Let us stop long cnough to reconnoitre. The 
Sixth Sunday after Trinity is the Seventh after 
Pentecost, according to the Roman Kalendar. 
that makes it just fifty days after Whitsunday, 
in other words a second Pentecost from. Easter. 
much as we sometimes see in the sky after a 
shower a second rainbow that is a reflection or 
less brilliant reproduction of the first. And we 
should further note that 183% is precisely three 
hundred years from the memorable session of 
Parliament through which Henry forced the 
enactments against appeals to Rome, which was 
followed the next year by the dragooning of 
both Convocations into a repudiation of Papal 
Supremacy in favor of the king. 

Mr. Keble’s sermon certainly stirred the dry 
hones in the Anglican valley and brought out 
of their graves to do battle as it were for the 
principles of Anglo-Catholicism. "an exeseding 
great army,” but its more or less immediate ef 
fect was also’to send a large number of converts 
to Rome; this was inevitable and history has 


a way of repeating itself. 


THE CALL TO UNITY. 


Since the beginning of the present century 


| the voice of the Holy Spirit has been testify 


| ing in our midst with ever clearer and more in 


sistent accents that the Church of England and 
the other Churches of Christendom in communion 
with her cannot preserve their insularity as a 


| pan-Anglican corporation and expect a con 


tinuance of the divine favour. The position of 
the Anglican Chureh in the world today is in 
creasingly one of tremendous responsibility. I 
is not accidental, but it is, we do not question, 
heeause of the operation of the Holy Ghost up 
on the mind of the Anglican Church that the 
pastorals of our bishops, all our ecclesiastical 
organs of every school, as well as the sermons 
of the clergy, teem as never before with th 
problems of Church unity. 

We are far from being discouraged, or filled 
with despair, because throughout the Anglican 
hody just now there is a preponderating trend 
of sympathy with Broadchurch ideals, as far 
as they contemplate the ingathering of what 
Dr. Huntington calls, “the scattered progeny 
of the Reformation,” nor do we think that by 
reason of this “devising of liberal things’ for 
the sake of the corporate reception of large bod 
ies, like the Congregationalists or the Presby 
terians, has the Chureh of England ceased her 
self to make corporate progress toward the ul 
timate center of unity, the unshaken and indes 
tructable Rock of Peter. Meanwhile it is worth 
while remembering that should we sueceed, whieh 
is most unlikely, in gaining over to the Chica 
go-Lambeth Quadrilateral the entire Federation 
of Protestant Churches and all with one consent 
should submit themselves to the rule of the An- 
glican Episcopate, still so long as the one hun 
dred millions of Oriental Orthodoxy on the one 
hand and the two hundred and fifty millions of 
Roman Catholicism on the other continu 
to pass us by as out of the pale of Catholic 
communion, we would after all have failed te 
achieve anything like Catholic Unity, even 
should we be so fortunate as to still preserve 
our Apostolic heritage. 
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We realize, on the other hand, that it is quite | 


conceivable that there may be the absorption 
corporately of large numbers of nonconformists 
into the Anglican Communion, conceivable too 


that it may be safely and sanely accomplished, | 


provided we recognize the dangerous shoals 
and shallows and steer a eareful course wide 
of the rocks marked by the danger signals. 
“WHERE THOU ART GUIDE NO ILL CAN COME.” 
We have no desire to mar by undue haste the 
slowly maturing purposes of God. We are sat- 
istied as were the Tractarian leaders of the last 
century that the Holy Ghost is wondrously 


working in the Anglican Church, and we are | 


vlad and happy, if such be the Divine Will, to 
work under His holy operation in the same body, 
until the sundered tree is again united to its 
parent stock and all things are restored in 
Christ. 

What Dr. Pusey wrote to one, who had sought 
his advice about joining the Church of Rome 
in 1845, the year that saw the submission of 
Newman, is even more strikingly true today : 

“God hath wonderfully predisposed things 


so that the present movement could take place.” 


and is most marvellously and most deeply work 
ing upon people's minds, and leavening: invisi- 
bly the whole Church. For you, who are a 
younger man and did riot know the former days, 
it is almost impossible to conceive the change 
which God has wrought. Those who have seen 
the whole could only say step by step, “This is 
the Lord’s doing and it is marvellous in our 
eves’; and so you may naturally be tempted to 
impatience, beeause you see the remaining evils, 
not the mighty change which God has already 
wrought. And this life He called forth out of 
herself: . . First it came through her own 
more Catholic writers, then to those to whom in 
His providence she had ever guided her sons, 
the Fathers of the undivided Church, who are 
uthorities with the Roman Church also. And 
so, T trust, we may in the end unite with Rome 


in the doctrines of the common Fathers of us 
both. The fact that I have mentioned, that 
the renewed life of the English Church has 
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heen entirely from within—that is through the 
good Spirit of God residing in her, has much 
struck Roman Catholies--much more it) may 
us. .  . «Well may we give thanks in 
glad amazement, among whom these tokens of 
God's presence are. Well may we be content 
to remain where He is working. We are safe, 
where He is.” 


MULTUM IN PARVO. 


The Annual Report of the Confraternity of 
Our Lady for the year ending the Feast of Our 
Lady, Help of Christians, 1908, states that 
“during the past year 96 Associates have been 
admitted, and six have resigned, The net in 
crease is 90, and the total number on the roll 
on Earth is 3876, of which 44 are in Holy Or 
ders.” . 

This means an increase of over thirty per 
cent in one year, which is certainly very en 
couraging. We would be glad to see a more 
rapid growth of the C. O. Lo in’ America and 
will gladly mail a copy of the Constitution .and 


Rules to any one making application to us. 


At the Methodist Conference, recently held 
in Baltimore, memorials were presented asking 
that the word “Catholic” be stricken out of the 
Apostles’ Creed, making the statement read: 
“LT believe in the Holy Chureh.”) | Dr. William 
A. Shanklin opposed the change. He said: 

“AL T will say on the subject is that T for one am 
not willing to coneede this to the Roman Catholic 
Church. AL churches help te form the Catholie Church; 
we are the Methodist Catholic Church and the so-called 
Catholies are the Rotman Catholic Church. Tf we elim 
inate this word there will be Masses for jev in’ every 
Catholic Church in the world temorrow night! 

Commenting upon this one of our Roman 
Catholic exchanges writes in’ the spirit of 
Christian good will: 

“Meanwhile, until that truth is generally accepted 
there may be appreciation of the immense progress to- 


wards Christian reunion concealed under Brother Shank 
lin’s claim that his society is the Methodist Catholic 
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Church. It is a philosophical contradiction to limit a 
universal with a particular, yet to us it looks good 
to see Methodist and Catholic side by side as claim- 
ing kin. 

“May God speed the day when all who believe in Je 
sus Christ as God incarnate, shall indeed form only one 
Church! His Kingdom will then come. With a united 
effort, the Gospel will be preached to every creature, 
and there shall be one fold and one Shepherd.” 

According to the published census for 1907, 
the Order of Friars Minor has under its diree 
tion 1,460 convents and upwards of 17,000 men 
bers, in addition to which the tertiaries of the 
Order number 1.098840. 


apart from the statistics of the Franciscan Ca 


These figures are 


puchins, who have under their rule over 10,000 
members divided into 731 convents. 

The English Church Times of May 29 says: 

“The Unione of Milan learns from London that one 
of the interesting features of a movement towards uni- 
ty among Christians is the appearance in’ The Church 
Times of a series of articles under the title of “The An 
glo-Catholie Pulpit,” contributed by members of | the 
Anglo-Roman Union. ‘The tone of the correspondent 
is excellent, and we have ne fault te find with anything 
but his information. “The Anglo-Roman Union approa- 
ches certain great questions from a point of view very 
different from our own, and we gravely doubt the wis 
dom of its procedure, but we are able te bestow upon 
it all good wishes. We must, however, beg informants 
of the foreign press to distinguish tendencies more ac- 
curately, and at least to avoid grotesque blunders like 
that of connecting the sermons of Canon Newbolt and 
others with the well-meant efforts of Mr. Spencer Jones 
and the directors of Tre Laste.” 


Again we quote from the English Church 
Times and the prtssagee which follows is one of 
great significance. The quotation is taken from 
the editorial of June 5-on Presbyterianism, It 
seoms that Dr. Marshall, the Moderator of the 
Scottish General Assembly, has been speaking 
of union with the Church of England as ‘tan 
object of reasonable hope. | But? says the 
Church Times, 

“He sfuek at the unwillingness of the English bish 


ops to accept as validly ordained the Presbyterian min 


even the hypothetical invalidity of their presbyterate ; 
but they also must understand that on our side a hy 
pothetical validity alone, at the utmost, can be admitted 
It would not seem unreasonable that, for the sake of 
unity, men so placed should submit to an ordination 
which, by virtue of their own protest, would necessarily 
be hypothetical, and which would probably be pro 
We make this 


suggestion with the less reserve, because we should cer 


claimed such by the bishops ordaining 


tainly give the same advice to the English clergy in 
face of the unwillingness of Rome to recognize their or 
dination, if such an act of Christian humility would 
practically help on the cause of Christian sonton,** 

That in case of corporate Reunion the An 
glican clergy would willingly submit to Roman 
ordination sub conditione was long ago voiced 
by Tue Lame and it is gratifying to have our 
position endorsed by The Times. 


The Pan-Anglican Congress has been an im 
pressive demonstration of the comprehensive 
hess of the Anglican Communion certainly and 
that it has grown to be one of the world-wide 
Churches of Christendom. But lest we bow 


down and worship our own universality and 


thereby erect fresh altars to the ancient god, 
Pan, we should take into account that the ex 
pansion of the Anglican Church is incidental 
to the political extension of the Anglo-Saxon 
race, beyond all precedent, upon every conti 
nent and in every clime. ‘To keep us humble 
we ought to remember that nowhere, not even 
in England, has the Anglican Chureh main 
tained her ascendancy over the majority of the 
KMnglish speaking peoples and that outside of 
England she is without exception the Church 
of a minority only, being outstripped and out 
numbered many times over in Ireland and Ameri 
ct by Roman Catholicism, almost everywhere 
hy non-conformity and = dissent. The Rev. 
Perey Dearmer sometime ago asserted that not 
more than three per cent of the people of Eng 
land were actual communicants of the Chureh 
and the statistics in the United States give less 
than one per cent of the population as com 
municants of the Protestant Episcopal Church. 


isters already in’ possession. We understand, and we , With such facts facing us we have cause to feel 


syvinpathize with the reluctance of such men to admit 


ashamed rather than to boast. 
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“WHITY CHURCIIMEN GO TO ROME. IL. 
By Svexcer Jones M. A, 


We promised in a former article to say some 
further words by the way of comment on the 
ihove subject as treated in The Church Stan 
dard of sone weeks pro, and also to propose 
and diseuss such “facts” as should be faced on 
hoth sides. 

“THE PLAIN TRUTH ABOUT ‘THis spire.” 
The writer SUVS: 
“The problems of life to such men (e.g. 
Newman) become too perplexing, and they 
grow afraid of facing them and despair of 
their rational solution.” And again: ‘they 
who are weary in their search for infallible 
certainties are glad to eseape from the con 
flict of their own enquiries, and to obtain peace 
in submission to him who at least assumes to 
know. The plain truth about this spirit) is 
that it proceeds from unbelief and leads to 
at,” ; 

This is strong language, and so far as New- 
man is concerned is sufficiently refuted by words 
of his own which he wrote in his note on Essay 
XN. Essays Critical and Historical, Vol. 11. 

“The truth is, T believe, I was always ask 
Ingomyself what would the fathers have done 

how would they have acted in my 
position? Thad made a good case on paper. 
but what judgment would be passed on it 
by Athanasius, Basil, Gregory 

The more T considered the matter, the more 

IT thought that these fathers, if they examin 

ed the antagonist pleas, would give it against 

he. 

And after illustrating this statement by ref 
erence to his Essay on Development (p. 138) 
Ne Wihan goes on: 

“T recommend this passage to the con 
sideration of those more than friendly critics 
of mine, who, in their perplexity to find a 
motive sufficient for my becoming a Catholic, 
attribute the step in me personally (without 
any warrant, IT think, from anything that 


T have said or written) to a desire for a firm 


er ground of religious certitude, and a clear 

er view of revealed truth, than is furnished 

in the Church of Eagland.” 

For the rest, no doubt some are tempted to 
open their mouths and shut their eyes, and se 
to wait for what Rome may give them; and no 
one will seriously defend such an attitude: but 
others may sometimes plead not without some 
show of reason that, after ali, searching for 
truth is not an end in itself, whereas finding: it 
is. Ts there not a danger, especially, perhaps, 
for the Anglo-Saxon mind, of making a kind of 
“God” of this search and falling down and wor 
shipping it; as if a search that never finds had 
something: more meritorious about it) than a 
search that fulfils what it) promises? 

We are all in favour of paticnee as a pro 
foundly philosophical principle and solemn du 
tv: but there is another side; and just as some 
people love travelling for travel’s sake, so there 
are some who enjoy the exeitment of a perpet 
ual, never ending search. 

Furthermore, do not some rid themselves of 
the Roman difficulty bv shutting their eves to 
actual arguments and taking refuge in’ this 
very plea, that just heeause Rome professes 
so far to provide a solution, whereas all their 
experience shows the difficulty of finding it for 
themselves, Rome is evidently not to he trusted, 
Must not our patience be carried into the Ro 
man aren also and not made arbitrarily to stop 
short just as it comes up to it? Furthermore: 
we must urge our protest against a compari 
son in the second of these articles which will not 
hear examination. The writer says: 

“Some of our brethren may be very tired 
of the conflict of High and Low and Broad 
among us; but if they should go to Rome 
they would find a more bitter and vital eon 
flict between the Scholastics and Modern 
ists.” 

Without asking men to go to Rome. is not 
this comparison unintentionally misleading? 

The distance between the two positions is 
that whereas the High, Low and Broad Schools 


no some instances on 


contradict one another, 


fundamental points, and are countenanced and 


ed 
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welcomed as illustrating the “comprehensive 
ness” of the English Charch, wherever Schol 
astics and Modernists do this the authority de 
cides which of the two is speaking truly and 
to live 


ultimately silences the other. Tt is idk 


in a dream on these subjects: will any priest 
in the Roman Catholic Church stand up and 
preach a sermon against Apostolic succession, 
“superstition of the Mass” or the reality 
Will he say that Sacramental 
Confession is good for some and bad for others, 
that it is a 


Sacraments ? 


or the 


of the Presence? 


and not nee seury for anvone , or 
mistake to 
That is the way to bring the matter to a point; 


sav there are seven 


and it is better at once to do so, 
in search of rest 
“LT would 


theory of 


Moreover, so far as men are 
Faber’s words: 
whether this 
difficulties 


which it ts 


it Is well to reeall 


have you consider 

being — trials 
duty to he 
mnilitiate 
against all all. 
We are hut 
surely the Church is to support us under them. 
not te be the fountain of them, We 
to be but ever lod 
to be prepared for anvthing so terrible as that 
then, 


who refuse to eqs sce in things as they are 


your eoclesiastical 


under your 
not in reality 
Church at 


to have doubts and perplexities : 


quiescent, lowes 


ich n oof ‘ visible 


very are 


Cross bresare rs: where are We 


our Chureh is to be our Cross?" Those, 
should not be accused of unbelief, for no Angi 
ean who has any life in him at all ean aequicse 
but what this fierce attack on the 
re lly terns is. thaat we EAS look out for remi 


Hout in the Rone. 


aorefusal to face the facets on 


Roman school 
dies anywhere direction of 
Tt involves really 
that 
facing them. 
Ronn 


to ourse Ive . 


side, and is angry heeause we insist upon 
Tt would be as « isv tous to shut 
out from our consideration and to pic 
an ideal Anglican Chiureh in 
which all hela te the 
faith: all this would be 


Conse rial to our (opr prertne nts 


trie 


men same fundamental 


ats ensv tous as it is 
> but it would be un 
real heenuse 2s we have seid, lesecle Ps CODD cae ote 
the Anglican Church what they are never al 
lowed to do in the Church of Rome. viz.. eon 


tradict one another on fundamental truth, 
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THE APPEAL TO HISTORY. 
Again, if our brethren will so ‘often quote 
although it is gen 


that “the ap 


peal to history is treason,” why do they insist 


Manning’s famous saying 


erally detached from its context 


on declaring that all this question as to the facts 
of the 16th century is an academic question ? 
is. that 


the Anglican Church were never formally pro 


Qur contention the contradictions in 
posed and accepted by that Chureh as such, 
but that they have come up as the result of her 
having drifted away from the center of gravi 
ty that had always hitherto held her children to 
gether. Our opponents insist on the differen 
ces which keep us apart from Rome, while they 
also insist on ignoring the circumstances which 
led to those differences. We appeal to history 
in support of what we say, and they at once re 
ply “keep your eve on the present, this is no 
mere question of three hundred years ago.” 
We say, 


consider or rather consider fairly and dispas 


let the whole Anglican Charch re 


sionately for the first time what really happenea 
at the moment of the breach: and sinee some 
one must begin this consideration, we make a 


start, and proclaim an assertion, viz., that the 


Keclesia Anglicana in the 16th century never 


asked to be separated from Rome, and that we 
refuse therefore to acquiesce in that separation. 

As we have said elsewhere, you can get any 
Parliament to say anything if vou have pre 
viously packed it with men of your own views: 
and so with the Charch: if vou first “deprive” 
every leader who is against you and substitute 
in his place a person of your own school it is 
not difficult to prophesy the result; and thes 
abuses abounded in the century of the Refor 
The Archbishop of Canterbury (War 
death bed 


against separation from the Holy See, and 


mation 


ham) solemnly protested on his 


Cranner did not: but one knows how it 
that Warham’s 


cessor, and why it was he did not support War 


every 


was Cranner came to be suc 


liam’s position, And every one may know, if 
he will not) persist in’ repudiating the appeal 
to history. that Henry delibe rately omitted from 
his Act of Parliament (26 Henry viii. i), the 
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momentous reservation of Convocation in’ fa 
vour of the Holy See. And so with Eliza 
beth’s policy: how can any one, with his eve 
on all the facts, contend that the action of Eliz 
abeth and of that Council with whieh she de 
liberately surrounded herself, was constitution 
aly It was not constitutional, nor has it ever 
heen found to work, except by means of that 
had principle which set it first on foot, viz., the 
principle of fraud and force. Nor is it more 
illogical or inconsistent to hold) as an opinion 
to the primacy de jure divino, while remaining 
in the Anglican Church, than to hold to the 
continuity of the Anglican Chureh of today 
with that Church before the Reformation, without 
acknowledging the spiritual suprenacy of Rome. 

Anglo-Romans are as alive as their oppon 
ents to the problem suggested by modernism 
and are not so foolish as to dream ideal things 
about Rome all day long without any honest 
attempt to face the facts. All this is an “empty 
shadow’ of our opponents’ “own minds 
throwing.” But what these probleus and 
perplexities suggest to our minds is not that 
we should make them an excuse for shutting 
out Rome as an inconvenient question, but that 
our study should) penetrate beneath the sur 
face, so as to be profound. Unless the enter 
prise of Reunion is to go forward in spite of 
difficulties it} cannot go forward at all: and if 
antiquity plainly witnesses to a Primacy, not 
rrerely of honour — for this is not what Ephesus 
nd Chaleedon discover to us— but de jure ae 
vino, if this is so, and if our appeal is to an 
tiquity, let us put out this position as an opinion 
without worrying ourselves overmuch about in 
consistencies, which after all will meet us in 
one shape or another anyway. 

It is very casy so to state the principle of 
the Roval Supremacy and to support it: with 
wkward quotations as to seem to pre 
clude all opposition to the king’s sentence ss 
the Court of the Privy Council, but men say 
‘Distinguo’ nevertheless: and insist on the su 
premaey without acquicseing in the Council. 


And so a refusal on the part of Anglicans uot 


in active communion with the Holy See to ac 


quiesce in the judgment of that See on a mat 
ter in whieh it does not profess infallibility. is 
not inconsistent with holding to the Primacy of 
that See as a matter of opinion, until such times 
as events will) resolve what vet remains to 
he resolved, 


SOME RESULTS OF THE OXFORD 
MOVEMENT. 


In the course of an address before the Wal 
sell (England) branch of the English Chureh 
Union, the chairman, the Rev. S. GoW. Mait 
land, said: “If they carried their minds back 
toa hundred years ago, they could imagine what 
the state of religion in the country was then 
The clergy was drawn almost) entirely from 
the so-called upper Classes They were often 
thrust into holy orders in order to fill a family 
living. "Phe hunting parson was a great) fea 
tire of a hundred years age, and it was by ne 
Hevwttis a rare Occurrence for a puerson to bn sean 
intoxicated, whilst gambling was another vie 
Which was prevalent among the clergy. Of course 
there were a few men among the clergy of avery 
different: sort, men oof quiet saintly character 
suchas those who were the leaders in the Oxford 
or ‘Tractarian movement, from whieh the Cath 
olic revival had its origin. "The growth of this 
movement in the latter part of last century was 
most remarkable. In TS82, for instance. the 
Holy Kueharist was celebrated daily in’ only 
125 churches, compared with 613 in T8985 in 
TSSY, the vestments were used in 336 churches, 
bat in TS98 in 2.086: in TSS82 incense was used 
in 9 churches, and in 1898 in SST: in TS82 al 
tar lights were used in) SS) churches, but) in 
ISOS in $334. Further, in TS82 the eastward 
position was observed ino the case of 1,662 
churches, compared with 7.0#Fin TS98. In TS82 
the number of churches with all seats free was 
1.098, and in TSO8, 3.767: and, finally, the num 
ber of churches open all day in TS882 was 1.127, 
against £282 in DSOS, Those records were 
for nearly té nh Vvears agen, and he should he very 
much surprised if those figures had not doubled 
since then. Those were some of the results of 
what was known as the Oxford Movement.” 


Milwaukee Church Times 
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THE UNION OF THE CHURCHES. 


By Jawes L. Mescuen, 


Hlony 


Ciristian Press 


Docror or Diviniry FROM THE SEE AND 


Presipenr oF Tit 

AssocLATION, 
To Jay the foundations on which will rise 
the 


mist 


Anglo-Roman Union, we 
the Church 
and the 
is the body of doctrines God re 
vealed, called by St. Paul “Phe deposit of 
Faith.” (2 ‘Tim. vi: 20; i214.) These truths 


form the constitution of the Chureh which lim 


structure of the 
that on 


the divine 


understand two cle 


ments intermingle human. 


1. 
Phe 


living 


its powers of Popes, Bishops and Clergy. These 
truths, revealed by the Holy Spirit, were con 
firmed and finished by Christ, and no Pope or 
earthly power can change them, add to them, 
make a new dogmatic decree, or announce a new 
revelation. Phe Papal office is to keep and de- 
fend these truths. 


Popes and every official of the Church as well 


This constitutien binds the 


as the laity. 

To ask the Church to modify some of these 
teachings, to leave out a part so people who be- 
lieve less mary enter the Chureh, is useless. These 
revelations came from God, the vo are as eternal 
as THis Being, as fixed as mathematies. Christ 
made Peter head of the apostolic band, Popes 
who sueceeded him in the Roman See he estab 
lished have all the authority he 
Rome. They are, like our presidents, elected to 
be head of that Universal Republic we call the 
Church. 


admitting Papal claims so woefully misunder 


brought to 


No union ean be thought of without 


stood by outsiders, 
If we 


will see better the Chureh's constitution, 


understand our own government we 
Presi 
dent and congress with the supreme court unite 
us into one great nation, as Rome, its senate of 
cardinals, its bishops in councils, unite us into 
one Universal Church. As our country di 
vides into States, so the world is divided into 
Over States are 


islatures, over dioceses 


dioceses, ur 4 i nS i 
governors and leg 


are bishops and. their 
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A judge sits in court in each coun 
Bach 


State has full home government, and cach dio 


counselors. 


ty as a pastor presides over a church. 


cese is free in its home discipline; the bishop 
does not meddle with parish regulations ; while 
things go on all right Popes do not interfere 
in dioceses or parishes. The relations of every 
official of the Chureh are regulated in) most 
minute matters by canon law, the same as our 
civil laws direct every officer of our nation. 

If Cuba asked to be admitted as a State woul | 
her people say: We will come in, but we will 
not be subject to vour president. congress or 
supreme court. We will obey only the laws wi 
like, your flag, but not your constitution, will 
cover us: two senators we send will sit in your 
senate and our representatives in your congress 
Could 


we receive Cuba under these conditions? Could 


but all federal measures we will reject, 


we unite with Anglicans while they reject Row 
and her Pontiff, whieh are fundamental to the 
founded on Christ's words to BP: 
ter and foretold in the Hebrew Chureh ? 


The human elements 


constitution, 


language, form of divine 
worship, discipline and customs come from man, 
and may be changed or modified to suit differ 
ent ages and peoples. ‘The Pope can chang: 
anything which had a human origin. The Apos 
tles composed forms of worship in the languag 
es of the nations they converted. St. James 
first formed a liturgy in Greek at Jerusalen: 
Peter composed another at Antioch in the Syre 
Chaldaie: Mark in Greek in Egypt: Thomas in 
Chaldaic for the Babylonians; Thaddeus in Per 
sit at Edessa, ete., and these have come down 
tous, Saints felt called to compose new forms 
of services, hence Mass has been said aceord 
ing to 54 different Liturgies in the Catholic 
Church, often in the language of the peopie. 

Peter's Liturgy in the Latin of the Roman 
Empire has spread over the world, but) thous 
ands of bishops and priests say Mass in othe: 
languages, some as the Greck being understood 
today by the people. Language or Liturgy 
therefore offers no obstacle to the union of An 
glicans with the Holy See. 


Phe Communion Service, Composed of trans 
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lations from the Latin Liturgy and from the 
Old Sarum Rite of Egbert of York, might be 
enriched by additions from the Roman or Orien- 
tal Rites, and made the basis of an Anglican 
Liturgy they might use after the union was 
accomplished. Tf they wished, Latin forms 
might be added, some churehes might wish to 
follow the Latin Liturgy, others the old) Anglo 
Saxon, but these details could be left to the fu 
ture depending on the wishes of the Anglhean 
clergy and people. Ronie would never try to 
force any purely human measure on church or 
diocese, 

When in the IX century Sts. Cyril and Me 
thodius converted the Slavs, they translated 
their Liturgies into their language, a German 
bishop reported them to Rome for saying Mass 
in the vernacular of the people, Pope Adrian I 
received them with great honor, confirmed what 
they had done, and sent them back to continue 
saving Mass in the language of the people 
This Liturgy is now used by the Russ an Chureh 
and by thousands of bishops and priests in un 
ion with Rome. 

To Anglicans the validity of their orders 
seems a great stumbling-block. But there would 
he no difficulty if they accepted the divine con 
stitution. "They could be quietly ordained con 
ditionally, no note of infamy would be attached 
to this, for they would not be held responsible 
for a doubt coming down from reformation days. 
As a oman to bind Christ in his ministry must 
have holy orders, without which he is a layman, 
the Church would insist on conditional ordina 
tion, 

If only a few Anglicans “go over to Rome” 
at a time, they will have to unite with Latin, 
Greek, Slavonic, Maronite or other Oriental 
churches in this country in union with Rome. 
They are found in nearly every city of impor 
tance. But if they united as a large body com 
posed of many churches, a different method 
might be followed. 

The marriage of the clergy seems a great ob- 


stacle to union, but it is only apparent. Many 


of the Apostles were married when Christ or- 


dained them and the doctrine of Rome, as well 
as of the Orient, is that married men may be 
made bishops or priests, but after ordination 
they cannot marry. Anglican bishops and mn- 
isters might be conseerated bishops and= or- 
dained priests after the anion, then sent back to 
preside over their churches and follow their own 
laws, discipline and customs. Not a single 
change would he mad in the ir dioes ses oor peer 
ishes. Members of the Church would look in 
vain for any change after the union, for the 
change would be in the mind and not in exter- 
nals. 

The Anglican Chureh would become a new 
Rite similar to the Oriental Rites in the great 
Mother of Churches: Anglican bishops would 
hecome the equals of the other bishops, sit in 
councils with them legisliting for the Chureh 
Universal. and they would be received with great 
honor all over the world as Catholic pre lates 
Anghean ministers would by ordination become 
members of the Catholic hierarchy, they would 
speak with the authority of the Church infalli 
ble behind them, they would explain the Bibk 
with certain vaice., the sacranents they admin 
istered would be absolutely valid, wounds of 
more than three centuries would be healed, poner 
and spiritual prosperity would reign in’ the 
Churches: Protestants would be attracted by 
the Liturgy said in their own language, and in 
a few generations the Anohean, now one of the 
smallest of Christian bodies would number mil 
lions of members: a divided Christianity would 
he united and show a bold front to  irreligion 
and infidelity now spreading over the world. 

As Jong as the delirium of pride, prejudices 
and inisunderstandings prevail, nothing can be 
done. They can change but the Chureh Con 
stitution as Christ left if can never he modified 
to suit the wishes of anvone. Phe Papal office 
was. established to infellibly keep the deposit 
of faith’ till Te who gave it comes to earth 
again, 

In truth a union of the Churehes is much eas 
ier than most outsiders think. With open arms 


Rome waits all the day long to reeeive her 
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long: lost children. With deepest motherly love 
she pleads for her separated children to come 
that she may embrace them and take them to 
her bosom. Filled with the love of her Spouse 
who died for them, she cries: Come back to me, 
O come back to me my dear little ones, that I 
may show vou and fill vou with the glories my 
Husband had with his Father before the world 
was. Come and we will forget all past mistakes, 
forgive the bad king and his wieked daughter 
who tore your fathers from my bosom. Let us 
be one again as Tand Pe are one with the Fath 
er and the Spirit, that you may be one with 
them ino heaven. 


Dr. A.B. Richardson, for m veut asa ct 
instituty United 
isked 


that 


States 


about 


have 

two 

any rela 

predispost 

have becom? 

had not on re- 

wo many peaple 

ire kept | ind ont of 
ospitals i question 
rn ltatire The good 
cheer, bright hopes, rich consolations, good 


hard mswer or they 


v tempers, 
regular habits, and glad songs of religion are such an 
antidote for the cau of insamitw that thousands of 
people in Ohio are preserved from insanity by them 
But for the beneticent influence of religion, the State 
would have to double the capaetts h ospitals 
order to accommodate her insane patients.” 
TPREMIATE J. CROWLEY 

A news ck spatch from Seattle, Wash. dated April 
§, which we find copied in’ the Catholic Telegraph 
(Inxvii, 15) says that) ex-priest “Jeremiah J. Crowley 
(ot) Chicago), whose relations with the (Catholic) 


Church was severed by reason of his unwarranted eriti 
cism of the parochial school svstem, was married to Miss 
Blanche MeLeod, sister of Postmaster D. EF. Meleod of 
Schuyler, Neb. March 9 at North Yakima, Wash. Rev 
S.J. Kennedy of the First) Presbyterian Chureh  offi- 
ciating Mr. Crowley has lived in) Seattle about 


months and has since that time been 


nine 
engaged in’ the 
real estate business. Tle is now a member of the First 
Preshy teri my Choreh.” 


THE OXFORD MOVEMENT.* 
By J. Bo Mitsvrn. 
(.f Roman Catholic.) 


I] 

Some idea of the importance of definite teach 
Wye had been revived by the lectures of Dr 
Charles Llovd, who was Regius Professor of 
Divinity at Oxford in 1825. Ele had been inti 
mate with several French refugee priests, from 
whom he had gained such knowledge of Catho- 
lic faith and practice as led him, in his lectures, 
to discuss the Council of Trent, and to illustrate 
the Book of Common Praver by reference to the 
Roman Missal and Breviary, from which he 
showed it to be, in the main, compiled 

Phis teaching, doubtless, prepared a cirele ot 
appreciative readers for a book of poems for the 
Sundays and principal feasts of the ecclesiastical 
vear, Which appeared in 18237, at a time when re- 
ligious controversy was still unsuspected. By it 
were circulated and recommended, ino the most 
attractive and penetrating form, sentiments that 
had long been lost sight of, or nourished only 
in’ private. 

It was the work of John Kebles a man dos 
cended from and reared in the traditions er cn 
seventeenth century divines- ‘ta deeply con 
vineed Churchman, who found his standard and 
pattern of devotion in’ the sober earnestness 
and dignity of the Prayer Book; and who, dis 
liking Evangelical Christianity, as combining 
the questionable features of Methodism and Cal 
vinism, denounced everything that deviated from 
the Prayer Book” (Dean Church). He found 
the Chureh gradually sinking, with no admix 
ture of leaven from above to lighten her heavy 
ness, no stately rites to brighten, no offices to 
redeem her dulness: standing like a tombstone 

This sketch of the Oxford Movement and Cardinal 
Newman is so interesting and = withal so sympathetic 
even from the Anglican standpoint that we are glad to 
reproduce it in The Laue. Tt was originally read by 
Mr. Milburn before the Manchester Branch of the Cath 
olie Truth Society on April 17, 1894, and printed in 


The Ushaw Magazine for March, 1895. Editor of Tre 
Laue 
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in dreary isolation, with the damp and mould 


of the world settling upon her, At a time when 
English religious literature was “nerveless and 
impotent Keble struck an original 
note, and woke up in the hearts of thousands a 
new musie, the musie of a school long un 
known in England” (.fpologia, p. 18). 
The author of The Christian Year stated in 
Preface: “Next toa faith 


is nothing of so much consequence as a 


his sotnd rule of 
there 
sober standard of feeling in matters of practi 
cal religions and the Chureh of Enghind has in 
her reeognized formularices ample and secure 
both.” Phe work the 


system, and the living power of 


provision for revived 
sacramental 
faith and love in assisting the acceptance of re 
Bree from the 
Catholic plirascology, the poents bade the An 
Chureh “speak 
fall: they proclaimed the board on two tres 
thes to be the “dread altar. and in the teeth of 
zealots against idolatry, saluted the Virgin Ma 
“Ave Maria, thou but 
adoring love may elaim !* 

"Wye 
tablishiment. 
spirit infused which prepared the Way for the 
teaching that followed. © 
efFeets 


ligious truth fashionable anti 


vlican gently of her sister's 


rv ats whose Hine, all 


hook wrought a great work in the Es 


Principles were insinuated and a 


irdinal Newman thus 
*Keble’s 
Chureh’s) 


deseribes its poems became 
formular 
elevated) them 
It. The 


towards 


a sort of comment on (the 


ies and ordinances, and alinost 
into the dignity of a religious svsten. 


kindle d 


something for the gentle and 


( hristian Vear, hearts his 


Chureh: it 


forlorn to cling to: 


rsive 
it raised up advocates for 
if God and their 


good ange! had su the red it, might have wane r 


it song those who otherwise, 


od Away into setnne sort of philosophy and ack 
Much 


zit was 


nowledged no Church at all 

certainly came of “The Christian Year” 
the most soothing, the most tranquilizing, sub 
duing work of the day. Keble’s hap 
py magic made the Anglican Chureh seem what 
Catholicism was and is (Critical Essays, Vol. 


TT. p- $45. efe.). 


Keble was the reetor of a country parish, and 
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thought of publication. 


with no 
with 


written his poems at intervals, 


Associated hin 


and influenced by him, but with more courag: 
and more aggressiveness, was Richard Hurrel! 
Froude, who, after being his private pupil, 1 
turned to Oxford as tutor at Oriel College in 
1827. 


another tutor, 


Here Froude beeame acquainted with 
a zealous man who was endeay 
ouring to raise the standard of thought and 
conduct of his pupils, who was now beginning 
to gain upon them and “to have influence which 
continued for a course of years,” thus forming. 
all unconsciously to himself, the nueleus of a 
party (.fpologia, p. 16). “This was no othe 
than Mr. John Penry Newman, the future Cai 
dinal, who was then moving out of the shadow 
of the Liberal religious principles instilled into 
Dr. Whately and others. In 1888 
writing to Keble, said) of Newman: 
fellow that T like the more, the 
more T think of him; only T would give a few 
heretic.” It 
Newman 


him by 
Froude, 
“Nownuu isn 
odd pence if he were not a Was 
through Froude that came to know 
Keble in 1828. Keble had been shy of New 
man for years, owing to the traces which th 
Mvangelical and Liberal schools had left upon 
him. 


Froude was proud of his) sueeess, and 


wrote: “If T was asked what good T have done. 
I should say Thad brought Keble and Newman 
tovether.” 

The ideas of Keble, gentle and retiring as he 
Was, were a decided protest against the loos: 
unreality of the ordinary religious systen of 
the day. Froude, with his keenness, original 
ty. and fearless dash, made those ideas active. 
Keble had supplied the in 


spiration: Froude gave the impulse: and New 


public, aggressive. 
man took up the work. Heneeforward, the im 
pulse and the direction of its working were his. 
From December, 1882, to April, 1853, New 
man and Froude were travelling for their health 
in the All the 


seems to have been oppressed with the convi¢ 


Mediterranean. time Newman 
tion of a great work looming over him in th 
future the restoration of her authority 


to the Church of England. 
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Keclings such as these, which had been grad 
tally springing up in-many minds, these awak 
enings to higher thoughts  coneerning — the 
Church, were brought to a focus and forecd in 
to active work by the current events of the 
time. There had been the July Revolution in 
France in 1830; in 1831 the great Reform agi 
tation had commenced in’ Englands: and ins the 
February of 1833 Lord Stanley had introduced, 
ind by July hac carried, the Trish De nporali 
ties Bill, which suppressed half the Trish Pro 
testant E.piscopate. A) consolidation of some 
of the Welsh sees was also effected. “Phis an 
road of the seeular power into the domain of 
the Chureh beeame a eause for alarm. oP he 
vital question was.” says Cardinal Neunton, 
“how were we to keep the Church from being 
Libs ralized ? There Was such apathy on the 


subject in some quarters, such imbecile alarm 


n others: the true principles of Churehnan 
ship seemed sO radically decayed, and the re Was 
such distraction in the ranks of the clergy 

IT felt affection for my Church, but not 
tenderness: T felt dismay at her prospects. an 
ver and scorn at her do-nothing perplesity. I 
thought that if Liberalism once got a footing 
within her, it was sure of the victory ine the 
event by the authoritative introduction of Lib 
eral opinions into the country” (.fpologia, pp. 
50, 31, 37). 

Something, therefore, had to be done. The 
first blow was struck in the University: pulpit 
by Mr. Keble, on July T#th, 1883, who preach 
ed the Assize sermon, which was publish dounder 
the title of “The National Apostasy.” Tt was 


delivered as a protest against the suppression 


of the Trish) sees by the Government. Keble 


gave strong expression to the fear that, amid 
the general exultation over the winning of Re 
form, and in the restive impatience for reform 
all round, the new Government was preparing 
to invade the rights and alter the constitution 
of the Church. When a Christian Government 
and people threw off the restraint of Christ, it 
was, he said, nothing short of a direct disavow 


al of the sovereignty of God: and, where such 


action was forced on the Legislature hy public 


Opinion, apostasy was the temper of the mation 
Newman deelares: "EP have ever considered and 
kept the day as the start of the Religious Mov 
ment of DS ( I pologia, p- $5). 

Several able and zealous men had united their 
counsels to meet? the specific danger that was 
now threatening the national religion and. its 
Church. Phe principal of these were Mr. Ke 
bles Richard Hurrell Froude; Mr. William Pal 
meroof Dublin and Worcester College: Mar. At 
thar Pereevals Mr. High Rose, who already 
in 1882 had conmenced The British Magazine; 
and Mr. J. TE Newman, of Oriel College, and 
Vicar of St. Mary's, Oxford. The first outward 
and visible form which the Movement assumed 
was an’ Assoc ation of the Friends of the Clare!’ 

“to maintain, pure and invielate, the de 
trines, the serviees, and the discipline of the 
Church.” In order to concert a plan of ae 
tion. Mr. Rose called a conference in July. at 
his Viearage of Tladleigh., in Suffolk At this 
Newnan and Froude were not present: bat they 
were im aetive correspondences and sVinpathiy 
with its members The idea of the Associa 
tion, however, came to nothing. Newman had 
a horrot of committe s, and meetings, and grent 
people in London. Something writing of sou 
sort. must be done Above all, plain speaking 
was absolutely necessary, and that could seares 
ly be got by papers put forward con jountly 
What was wanted was that. within certain broad 
lines of agreement. each man should be able to 
write exactly as he felt. Newman therefore 
started, “out of his own heads’ a pubheation 
of leaflets known as the “’Practs for the Pimes.” 
They were brief. clear, if somewhat stern, ap 
peals to conscience and reason very trunipet 
calls to duty long undone. "The first Pract, 
written by Newman. and addressed to the clergy, 
was published on September Oth, IS53. “stir 
up. savs he to the clergy, “the gift) (of the 
priesthood) which is in vou. ‘Pell the muy of 
vour gift. “The time will soon drive you to do 
this. Do not be compelled by the world’s for 
saking vou to recur, as if unwillingly, to) the 
hieh sures of your authority Eivalt our holy 


fathers the Bishops, as the representatives of 
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the Apostles, and the Angels of the Churches; 
and magnify your office, as being ordained by 
them. Abstinence from action is impossible in 
troublous times. ‘He that is not with Me ts 
against Me: and he that gathereth not wh 
Me, seattereth’ " (Tract) 1). 

Writing such as this) and such as appeared 
in the Tracts that followed, was, in those days. 
a novelty partly audacious, partly unintelli 
gible. A living idea had got hold of the au 
thors, though they did not seem to know whith 
er or how far it would lead them. Where the 
Scriptures scemed wanting ino explicit state 
ment, they supplemented what was lacking by 
the teaching and practice, first of the seven 
teenth century divines, and later, of the primi 
tive Chureh. ‘Phere was much tentativeness in 
their teaching. The evidence was doubtful, but 
still good enough for a working hypothesis. 
Thus the Movement) was early “sickhed o'er 
with the pale cast of thought’ tinged with a 
kind of anxious venturesomeness that was for 
cign alike to the easy-going spirit of Anglican 
ism and the steady certainty of Catholicism. 
But the work was entered upon with a will, 
Henceforward Newman's life, in the exuber 
ance and jovous energy of health restored, af 
ter his voyage abroad, was one of active propa 
gandism. Tle called, as he tells us (Apologia, 
p. #2), upon clergy in various parts of the 
country, attended at the houses of friends, wrote 
private letters to clergymen, and a series of tet 
ters to The Record newspaper. He had supreme 
confidence in his cause. "We were upholding,” 
he writes, “that) primitive Christianity. whieh 
was delivered for all time by the early teachers 
of the Church, and whieh was registered and 
attested in the Anglican formularies and by the 
Anglian divines. ‘That ancient) religion had 
well nigh faded out of the land through the 
political changes of the last hundred and fifty 
vears, and it must be restored. Tt would be, in 
fact, a second Reformation a better reforma 
tion, for it would be a return, not to the six 
teenth century, but to the seventeenth century. 

My behaviour had a mixture in it both 
of fierceness and of sport” (.fpologia, p. #5). 


The position taken up in’ the Practs was 
based on two great Catholic principles, and on 
a third, which after fuller light was rejected. 
birst was the great principle of dogma; “for 
the battle was with. Liberalism, with the anti 
dogmatic principle in’ all) its developments.” 
Secondly came the truth of a certain definite re 
ligious teaching, based upon this foundation of 
dogma, viz., “that there was a visible Church. 
with Sacraments and rites which are channels 
of invisible grace’ (Apologia, p. 49). The 
third principle was a reluctant protest against 
the corruptions of Rome a protest made, as a 
matter of conscience, following the consensus 
of the Anglican divines, but. still against the 
feclings of the protestors. They were like men 
forced to witness in court against their friends. 
However. so convinced were they of the sub 
stantial justice of the charges brought against 
Rome, that they had no thoughts of their other 
principles tending towards her. Indeed, on 
avowed object of the Tracts was to cheek the 
growth of Popery in’ England. Nothing.” 
wrote Newman in the Preface to the first vol 
ume of collected ‘Tracts in 1843, “nothing but 
these doctrines, faithfully preached, will repress 
that extension of Popery, for which the ever 
multiplying divisions of the religious world are 


too clearly preparing the way.” 
KALENDAR FOR JULY 


Visitation, Bo Vo oM. 

Dedication of all) Franciscan Churches 

Third Sunday after Trinity, Feast of the Pre 
cious Blood, 

Translation of St. Thomas of Canterbury, Bo M 

St. Elzaheth, Qucen of Portugal, W 

Fourth Sundau after Trinity. 

St. Bonaventure, BO C.D 

Fifth Sunday after Trinity. St. Vineent de Paul, 
Cc 

St. Margaret, Vo M. 

st. Mary Magdalen F 

St. Francis Solanus, Co Vigil } 

St. James, Ap F 

Sintu Sunxpay \ever Triserva St. Anne, Mother 
of BOVOM , 

St. Martha, V 

St. Tenatins Lovela, C. 
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THE NEW YORK CHURCH CLUB. 


The following account of the annual dinner 
of the above club appeared in the pages of one 
of our contemporaries ; 

“Mr. Francis A. Lewis, of Philadelphia, 
convulsed) the members .of the Chureh Club 
of New York attending its annual dinner at 
Delmonico’s on the evening of Lineoln’s birth 
day by the clever conceit of telegrams from the 
Pope and others about the new Anglo- Roman 
Union, and what these eminent people think of 
it. When he read the reply from Rome, “There 
are enough cranks at large in America already’ 
the club went wild with laughter. Phere was 
hardly less amusement over the reply from 
Washington didn’t know anything abou Jo 
subject, but intended to write a message about 
es 
It ought perhaps to be mentioned that this 
was the twenty-first time these gentlemen had 
dined together, and that their toasts appear to 
have been drunk “in the spirit of the Richmond 
Convention,” a somewhat dangerous precedent 
for the club when we recall the disastrous effects 
of this stimulant in certain other instances re 
ported in’ The Living Church. Like the din 
ner at which the Anglo-Roman Union had its 
rise if was not “large.” we are told, but at least 
it was “jolly,” that is, we suppose, so far as 
tian in convulsions can be described as “jolly 2” 
it was “a gathering of kindred) souls 2" and 
since everything passed off so happily any con 
gratulations we may think it right to offer will 
not, we feel sure, be cither misunderstood or 
resented. One vexed question that has been 
under dispute for some years appears to have 
heen settled. Some of our readers may remem- 
her a series of articles in The Dublin Review 
some time back under the title “Ought Chris 
tians to Smile:” and if so they will be interested 
to know that on the present oceasion “the 
laughter of Dr. George M. Christian” appears 
to have been “quite as hearty as any, and his 
applause as long 2... 0.” 

The words addressed by the principal speak 


er to himself, “There are enough cranks at 


large in America,” we must not presume to dis 
pute even if it} may have sounded somewhat 
personal; but the other message from Wash 
ington was less reassuring, and more suggestive 
of the ill effects of the Richmond spirit whieh 
leaves men in confusion as to where they are, 
and not Knowing what they are talking about. 
No doubt when we turn to the Roman question, 
although it may convulse us for a time, there 
isa real warning to the Chureh Club in those 
ominous words from Washington “didn’t know 
anything about the subject but intended te 
write a message about it.” 

For the rest, little as we like to give pain, 
we are afraid that more than one Anglican 
Club may go wild) when the .nglo Roman 
Union, which has only now begun, has really 
got agoing. 

But all this is said in’ good part, and must 
not be taken as modifving in any way our con 
gratulations to our good friends 


Srexcen Jones, 
Pith) MOUNTAINS 


By THaven Croartes Phensa 
Gazing across the level of the plain, 
\ stranger little dreams that any eal 
Pomarch against that purple mountain wall 


Could vield him ought of pleasure or of gain 


Yet these same mountains never will disdain, 
Upon approach, to ape te one and all 
Their canyons gates with wood and waterfall, 


And rivers flowing down te the blue main 


Ken so the alien soul at times doth stand 
Doubting the blink face of eternity, 
Not knowing that the walls on either hand 
Make way for living rivers, pure and free, 
That flaw on through a sweet, ethereal land, 
And empty ina great and boundless sea 

The Western Field 


Applications for membership ino the Anglo 
Roman Union, subseriptions to its work or re 
quests for information should be addressed to 
Mr. John W. Barney, 143 Liberty Street, New 
York City. 
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Papal Tnfallibility 


Spirit) wes promised to the 


exneb neres 
ment whieh in) de 


“The Holy 


Stuceessors of 


fining SUVS 
not 
Peter, that ly His revelation they might make 
known new doctrine, but that lye This assistance 
they might inviola’ly keep and faithfully ex- 
pound the revelation or deposit of faith deliv 
ered throngh the (Italics 
appearing in this article our own). 
Again the Bishop Coadjutor of Pond du Lae 


is expounding: the Vatiean 


Aposth "had 


whe rever 


tenching of the 


Fond duo Lae. 
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Council quite truly when he goes on to say: "h 
Lord's 


Church 


our promises the infallibilitw. of the 
dissociated the 
body, and lodged in one individual.” because the 
infallibility 


caithedra that the Pope possesses, according te 


Was never from whol 


only even when speaking ca 
the Vatican Couneil is “that infallibility. with 
the Divine Redeemer willed that Dts 
Chureh should be endowed.” Tf therefore the 


Pope should CNETCISEe an infallibility which Wits 


“ hive h 


“dissociated from the whole body" and lodged 
not be the in 
fallibility with whieh Lord endowed Ths 
Chureh oat all, but ao private. personal infall 
bility distinct from the Pope's official relation 
ship to the Church. 


only oan timself it) would 


our 


ritt MISREPRESENT APTLION, 


So far Bishop Weller and the Vatiean Coun 
cil are in entire agreement but the former mis 
represents the 
oe BIT 
fallible 


latter, when he goes on to say 
Vatican Council siticl the Pop Wits tt 
without the Church. "Phat 
cleve lopment. but a contradiction.” 

We shall printoin full the Vatiesan definition 
of Papal Infallibility at the end of this article. 


oo that our readers may have the opportunity 


was nota 


of satisfying themselves to what extent — th 
teaching of the Couneil has been misrepresent 
ed by the above statement 

No doubt Bishop Weller would quote the lest 
of the last of the Vati 


nition as substantiating his assertion (it) being 


sentence 
prestimed that he is correctly reported in the 
Living Church). After saying that “the Roe 
Pontiff, cathedra 
, is by the Divine assistance prov 
ised to him in’ Blessed Peter, posse sseadl of that 
infallibility the Redeemer 
willed that) Hlis Chureh should be endowed 

defining faith and morals? the Definition con 
cludes, ‘therefore 


nian when he 


speaks er 


with which Divine 


such definitions of the Roman 
Pontiff are of themselves, and not from the con 
sent of the Church, irreformable.” 

Tt is true that Anglican and Protestant hav 
the first fastened upon the 


printed in italics as their favorite point of at 


from 


very claus 
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tack and have insistently and) persistently. in 
season and out of season, made it the basis of 
just such assertions concerning the — official 
teaching of the Roman Catholic Chureh as 
Bishop Weller is reported to have made before 
the students of Nashotah. But is it Christian, 
sit charitable, is it fair to read into the frag 
nent of a sentence a meaning, which not only 
nakes it do violence to its context, but whieh 
ommits the framers of the deeree to an ab 
surdity, which they themselves have eX pre ssly 
ind repeatedly repudiated? And certainly it 
does not lessen the seriousness of the offence 
When the assertion is made ina sermon prefaced 
hy the Invocation of the, Blessed ‘Prinity and 
preached hy one, who officially clans to speak 
is the ambassador of Christ and a duly comms 
oned prophet of Tis word. 

Suppose before the sane professors a dstud n's 
of Nishotah Dr. Weller should have asserted con 

rning his own saeredotal and episcopal char 
eters “My orders are of themselves, and not 
by the consent of the Protestant Episcopal 
Choreh, indelible and irreformables* how un 
fair ft would be for some Low Chureh presbyter 
fooattack him in the columns of The Southern 
Churchman as though he had said, “To ana 
bishop without the Church, the consent of the 
other bishops is ‘hot in’ the least nece ssary to 
mv official aets and beeause the sacraments I 
idivinister are valid by virtue of ordination 
ind the promises of Christ to the Blessed 
Apostles the meetings of General Convention 
ire wholly unnecessary and in’ fact) supertta 
ous.” And vet with equal unfairness, beentuse 
the Vatiean Couneil declared that it was a doe 
trine divine ly revealed that the deerees of the 
Roman Pontiff. when spoken ex cathedra wer 
of themselves hy virtue of our Lord's promise 
fo St. Peter irreformable and did not) depena 
for their infallibility upon the subsequent con 
sent of the universal Church, Bishop > Weller 
charges that venerable assembly of Catholic 


pore lates, one of the most numerous, eeumemenl 


iid unanimous ever assembled, as teaching that 
“the Pope is infallible without the Church, that 


f the Pope were on the one side and the Chareh 


on the other, then the Choreh has erredc’ and 
that “the infadlibilitw of the Pope would make 
General Councils superthious.” 

Simply to show that the Bishop Coad puter 
of Fond duo Lae has given the Dogma of Papal 
Infallibility an interpretation, whieh the Re 
nein Catholie Chareh does not) stand for. we 
give a few brief quotations from the best ae 
credited) Roti sourees 

Fessler, the Seeretary General of the vate 
can Council, afterwards published a book ex 
pounding the meaning of the Decree. entitled 
Truc and False Infallibility. which book Pope 
Pius EN ordered to be transhited inte Ptalian 
nd “avewing: his satisfaetion with it? Com 
menting on the last words of the deeree quoted 
above Fessler says: “It is not meant by this 
that the Pope ever deeides uvthing contrary 
to the tradition of the Chureh. or that he would 
stand alone in opposition to all the other bish 
ops. but only that the infallibility of his defini 
tion is not dependent on the acceptance of the 
Church. and rests on the special divine assist 
mee promised and vouehsafed to time in) the 
person of St. Peter, ete.” 

From The Tablet. the official organ of the 
Archbishop of Westminster we give two quota 
fines Bishop Welk r’s Sst ite 
ment that “the Vatican Couneil said) that) the 


tions, as contradic 


Pope was infallible without the Chareho 


| “The Bone infollible as head of the Chureb 
No head can live apart from the bed Henee the 
Pope is only infallible as the Body of Christ, the Chureh, 
is herself infadlitle 

» "Consultation of the Episeapate beforehand and 
counisonee of the mind oof the Chureh are practicall 
inseparable from the taking of a Papal Definition, just 
ts acceptance of the Church practically inseparal be 
from it oafterware the Pope in becoming the Plead 


does net cease to be a member of the Chureh, sharing 
in its life, its faith, its mind, its perceptions, ete 
From The Month, the leading organ of th 
Jesuits in England. we add vet oa third quota 
tion: 
“The Pope not inspired. He is not instructed in 
thealogy bw CGiod the Pel Cihvost Tle must read hi 


infallible decree from some human record. He can 


read it only from the record of the Church Hle rest 
study the mind of the Church and then declare t 
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His privilege is this, that he reads and declares the 
mind of the Church without error, when he declares it 
officially to the whole world. The Church can- 
not go one way and the Pope call it back to go another. 
The Pope hears the Church (somewhat in the same 
that a judge hears evidence), and then speaks; 
the Church bears him and knows her own mind by his 
proclaiming it.” 


way 


As regards General Councils in relation to 
Papal Infallibility a higher authority could 
hardly be cited than Hefele, who in the Intro- 
duction to his great work, after speaking of 
the controversy between the Gallicans and the 
Ultramontanes over the question, “Is the Pope 
superior or inferior to a General Council?” 
sums up the matter in the following words: 

“A much clearer and deeper insight into the ques- 
tion has more recently been shown; and the real question 
may be summed up in the following propesitions: An Ecu- 
menical the whole Church; 
must therefore be the same relation between the Pope 
and the Council as exists between the Pope and the 
Church. Now, is the Pope above or below the Church? 
Neither the one nor the other. The Pope is in the 
Church, he necessarily belongs to it; be is its head and 


Council represents there 


centre. The Church, like the human body, is an or- 
ganized whole; and just as the head is not superior or 
inferior to the body, but forms a part of it, and is the 
principal part of it, so the Pope, who is the head of 
the Church, is not superior or inferior to it; he is there- 
The 
human organism is no longer a true body; but a life- 
less trunk, when the head is cut off; so an assembly of 
bishops is no longer an Ecumenical Council which is 
separated from the Pope. It is therefore a false state- 
ment of the question, to ask whether the Pope is above 
the General Council.” Vol. I, In- 
troduction.) 


We subjoin the full text of the Vatican De- 
cree 3 to Papal Infallibility. 


fore neither above or below the General Council. 


or below (Councils. 


CONCERNING THE INFALLIBLE TEACHING OF THE ROMAN 
PONTIFF. 

Morcover, that the supreme power of teaching (mag- 
isterii) is also included in the Apostolic primacy, which 
the Roman Pontiff, as the successor of Peter, Prince 
of the Apostles, possesses over the whole Church, this 
Holy See has always held, the perpetual practice of the 
Church confirms, and C&cumenical Councils also have 
declared, especially those in which the East and the 
West met in the union of faith and charity. 

For the Fathers of the Fourth Council of Constanti- 
nople, following in the footsteps of their predeces- 


sors, gave forth this solemn profession: The first cor- 


dition of salvation is to keep the rule of the true fai, 
And because the sentence of our Lord Jesus Chris 


| cannot be passed by, who said, “Thou art Peter, and 
| “pen this Rock I will build my Church” (Matt oi 
| 
| 
| 


18), these things which have been said are proved by 
events, because in the Apostolic See the Catholic rj. 
gion has always been kept undefiled, and her wel. 
known doctrine has been kept holy. 

Desiring, therefore, not to be in the least degre 
separated from the faith and doctrine of this See, we 
hope that we may deserve to be in the one communin 
which the Apostolic See preaches, in which is the « 
tire and true solidity of the Christian religion. 

And, with the approval of the Second Council of 
Lyons, the Greeks professed: That the Holy Roma 
Church enjoys supreme and full Primacy and pring 
dom over the whole Catholic Church, which it truly and 
humbly acknowledges that it has received with the ple 
itude of power from our Lord Himself in the person 
of Blessed Peter, Prince or Head of the Apostias 
whose successor the Roman Pontiff is; and as the 
Apostolic See is bound before all others to defend te 
truth of faith, so also, if any questions regarding faith 
shall arise, they must be defined by its judgment. 

Finally, the Council of Florence defined: That te 
Roman Pontiff is the true Vicar of Christ, and the 
Head of the whole Church and the Father and Teacher 
of all Christians; and that to him in Blessed Peter was 
delivered by our Lord Jesus Christ the full power of 
feeding, ruling, and governing the whole Church (Jon 
xxi. 15-17). 

To satisfy this pastoral duty, our predecessors evr 

| made unwearied efforts that the salutary doctrine of 
Christ might be propagated among all the nations of 
the earth, and with equal care watched that it might be 
preserved genuine and pure where it had been received. 
Therefore the Bishops of the whole world, now singly, 
now assembled in Synod, following the long established 
| custom of the Churches and the form of the ancient 
| rule, sent word to this Apostolic See of those dangers 
especially which sprang up in matters of faith, that 
there the losses of faith might be most effectually rm 
paired where the faith cannot fail. And the Roma 
Pontiffs, according to the exigencies of times and cir 
cumstances, sometimes assembling CEcumenical Cow 
| cils, or asking for the mind of the Church scattered 
throughout the world sometimes by particular Syneds 
sometimes using other helps which Divine Providence 
| supplied, defined as to be held those things which, with 
the help of God, they had recognized as conformable 
with the Sacred Scriptures and Apostolic Traditions 
| For the Holy Spirit was not promised to the succes 
| sors of Peter, that by His revelation they might make 
known new doctrine, but that by His assistance the 
| snighht inviolably keep and faithfully expound the reve 


| tation or deposit of faith delivered through the Ape 
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fs. And indeed all the venerable Fathers have em- 


raced and the holy orthodox Doctors have venerated | 
ani followed their Apostolic doctrine; knowing most | 


filly that this See of St. Peter remains ever free from 
ai blemish of error, according to the Divine promise 
of the Lord our Saviour made to the Prince of His 
disciples: “I have prayed for thee, that thy faith fail 
get, and when thou art converted, confirm thy breth- 
wn” (Luke xxii. 32). 

This gift, then, of truth and never-failing faith was 
conferred by Heaven upon Peter and his successors 
in this Chair, that they might perforni their high office 
for the salvation of all; that the whole flock of Christ 
kept away by them from the poisonous food of error, 
might be nourished with the pasture of heavenly doc- 
trine; that, the occasion of schism being removed, the 
shale Church might be kept one, and resting in its 
foundation, might stand firm against the gates of hell. 

But since in this very age, in which the salutary ef- 


feacy of the Apostolic Office is most of all required, | 


net a few are found who take away from its authority, 
we judge it altogether necessary solemnly to assert the 
prerogative which the only-begotten Son of God vouch- 
sfed to join with the Supreme pastoral office. 
Therefore, faithfully adhering to the tradition re- 
etived from the beginning of the Christian faith, for 
the glory of God our Saviour, the exaltation of the 
Catholic religion, and the salvation of Christian people, 
with the approval of the Sacred Council, we teach and 
define that it is a dogma divinely revealed: That the 
Reman Pontiff, when he speaks ex cathedra, that is, 


when in discharge of the office of Pastor and Teacher | 


@f all Christians, by virtue of his supreme Apostolic 
authority, he defines a doctrine regarding faith or mor 
als to be held by the Universal Church, is, by the Di- 
vine assistance promised to him in Blessed Peter, pos- 
sesed of that infallibility with which the Divine Re- 
deemer willed that His Church should be endowed in 
defining doctrine regarding faith or morals; and that 
therefore definitions of the Roman Pontiff are 
of themselves, and not from the consent of the Church, 
irreformabic. 

Bat if any one, which may God avert! presume to 
contradict this our definition; let him be anathema. 


such 


FRANCE AND THE POPE. 


The visit of the French pilgrims to the Holy Father 
bas a peculiar, and somewhat pathetic, interest after 
the letter of His Holiness to the French Cardinals on 
the mutualifés approrées. 


It gives one more proof of 
the splendid unity and loyalty of the Clergy of France. 
The pilgrims, who numbered two thousand, were accom- 
panied by the Archbishop of Paris, Mgr. Amette, and 
the Bishops of Amiens, Rodez, Poitiers, Montauban, 
Mende, ani many clergy from the < «rious dioceses rep- 


resented in the pilgrimage. On the appearance of the - 
Pope the pilgrims broke out in enthusiastic applause, 
which continved till the Holy Father had taken his 
place on the throne at the end of the hall. As soon as 
His Holiness was seated the Archbishop read an ad- 
dress of congratulation and devotion. “The pilgrims,” 
said the Archbishop, “venerate in You the Head of 


| the Church and they love You, they desire to see You 


rejoice with them in their joy, but they join with You 
as they have done in the past, also in misfortune” The 
Archbishop then proceeded to speak of the persecu- 
tion the clergy were suffering in France, and said that 
they obeyed the wishes of the Pope as obedient and 
loval sons, in the same way that the first Christians had 
listened to the word of Peter. “Yesterday,” continued 
the Archbishop, “Your Holiness informed vs through 
the Cardinals of the decision You had come to for pre- 
serving the essential rights of the Church in France. 
Holy Father! this time too shall vour voice be obeyed 
by us, without hesitation, without any exception, 2s 
trusting children, because we know that from God alon- 
You sought inspiration for the decision You .ave given 
which we will follow with confdence. And firm in this 
determination we are certain of the victory and tri- 
umph of the Faith.” 


THE LOVALTY OF FRENCH CATHOLICS. 


Words like these spoken by such a high ecclesiastical 
authority on behaif of the French clergy, and in the 
presence of, and with the enthusiastic approbation of, 
such a representative body of French Catholics, ougit 
surely to make even non-Catholics realize the lovalty to 
the Holy See of the clergy of France. But we fear 
that with that common tendency to believe everythinz 
but the truth, many people will still prefer to believe 
the stories of the so-called “Roman Catholic” Corres- 
Yet these gentle- 
men, whatever they may be, certainly have no right to 
speak as the representatives of Catholics. 


pondents of Protestant newspapers. 


THE POPE REPLIES TO THE ARCHBISHOP. 


The Holy Father listened to this loval address with 
great attention and with evident emotion, an emotion 
which showed itself in his voice as he made his reply. 
He thanked the Archbishop and the pilgrims for their 
good wishes, and expressed himself particularly pleased 
with their expression of attachment and devotion to the 
Holy See and to the Vicar of Jesus Christ. He added 
that they gave him special consolation because they 
came from the sons of France, of that Catholic France 
that had always been the first in demonstrations of 
loyalty to the Supreme Pontiff. “This manifestation of 
affection and filial devotion,” said Pius X, “is the more 
acceptable and consoling to the Pontiff in so far as 
the welfare of the Church in France demands froin 
Catholics greater sacrifices, and the rejection of bene- 


fits offered them by the Government.”—Rome. 
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THE EDITOR'S MAIL BAG. 


“THEY SHALL BE ONE IN MY HAND.” 
To the Editor of The Lamp: 

Having in the background of my mind in common 
with many other Anglo-Catholics, doubtless, the ap- 
preaching 75th anniversary of the beginning of the Ox- 
ford Movement, I was very much struck recently when 
in the course of my reading I came upon the thirty- 
seventh chapter of Faekiel. I am aware that the cari- 
ier part of the chapter is often used as an illuminating 
figure of the Catholic revival within the Church of 
England, when in God's mercy the wind of His Holy 
Spirit blew wpon the valley of dry bones, and there 
came first the shaking, next the coming together of bone 
to bone as each long forgotten article of the Faith knit 
to its fellow made again the perfect framework of truth, 
and “the sinews and the fiesh came upon them and the 
skin covered them above,” causing the old Church of 
England once more to stand forth in the glory of her 
beautiful garments, her ancient heritage of ceremonial 
and worship. But God's work was still incomplete 
and the word went forth, “O breath, breathe upon these 
slain, that they may live and the breath came 
into them and they lived and stood up upon their feet. 
an exceeding great The Anglican Church is 
a living organism, once cast down with her face in the 
dust so that all who went by mocked upon her, “slain” 
indeed and by the Son who had received the name 
“Protector of the Faith,” men thought that her candle- 
stick had been removed, instead they learned that her 
candle had been but temporarily blown out by the 
wind of persecution. For there came a mysterious re- 
vival of her life, a quickening from within, inexplica- 
ble to her enemies scarcely less so to herself; so was 
accomplished by the Holy Ghost, the Lord and Giver 
of Life, the remarkable renascence to which the 
first half of this chapter of Ezekiel furnishes a remark- 
able analogy. As I said above we Anglo-Catholics know 
all this. But something impelled me to read on: “More- 
over, thou son of man, take thee one stick, and write 
upon it For Judah and for the Children of Israel his 
companions: then take another stick, and write upon 
it, For Joseph, the stick of Ephraim, and for all the 
House of Israel his companions: and join them one to 
another into one 
thine hand. Ard 
speak unto thee, 
thou meanest by these? 

Say unto them: Behold, I will take the stick of Jo- 
seph, which is in 


army.” 


= 


| unto them: ‘Thus saith the Lord God: Behold, | will tie 


the children of Israel from among the heathen, whither 
they be gone I will gather them on every side, and 
bring them into their own land: And I will make thee 
one nation in the land upon the mountains of Israd. 
and one king shall be king to them all and they shay 
be no more two nations, neither shall they be divide 
into tro kingdoms any more at all. \nd Dy 
vid my Servant shall be king over them, and they all 
shall have one Shepherd. They shall also walk in my 
judgments, and observe my statutes and do them. And 
they shall dwell in the land that I have given unto Je 
cob my servant, wherein your fathers have dwelt; and 
they shall dwell therein, even they and their childre 
for ever; and my servant David shall be their pring 
fer ever. Ezekiel, XXX VII-16-25. 

Now, I am constrained to say that I found in this 
closing passage of the chapter a remarkable figure @ 
illustration of the second half of the work of restor- 
tien vet te be accomplished in the Ecclesia Anglicam 
Isracl and Judah, the once united Church of Westen 


| Christendom are to be one again for such is the wil 


stick; and they shall become one in | 
when the children of thy people shall | 
saying: Wilt then net shew us what | 


| 


the hand of Ephraim, and the tribes | 


of Israel his fellows, and will put them with him, even | 


with the stick of Judah, and make them one stick and 


they shall be one in my hand. And say 


of God and His word has gone forth: “Behold. I ef 
take the stick of Joseph*which is in the hand of Eph 
riam and the tribes of Teracl his fellows, and I wf 
put them with him, even with the stick of Judah and 
they shall be one in my hand.” And as a necessary 
concomitant and preservative of Unity—“and they di 
shall have one Shepherd.” : 

We are living in the hour of the progress of this 
work of unification, it is a period of transition and of 
confusion, because one of growth, wills are at crow 
purpeses; and if some voices are raised loudly abor 
their fellows in discordant tones and strange words we 
must not be dismayed, neither should we be surprised 
er cast down because others of our brethren utterly 
hopeless in such confusion hasten ahead to the centr: 
of unity toward which the main body is, we beliew 
more slowly tending corporately. Let us be confident 
that the living virile Force indwelling most certainly 
in the Anglican body will never rest until the Catholic 
Revival of our Tractarian leaders shall be supplemented 
and completed by the consummation of this later move- 
ment ¢f unification and the cap stone be placed upen 
the beautiful fabric of that temple of unity slowly ris 
ing upon our sight,—« United and Catholic Christendos 
of the West. 


Anglicanus. 


“DISTINGUISHED CONVERTS TO ROME.” 
The Editor of Tue Lamp: 
Reverend and Dear Sir, 
I have read Father Sheahan's able letter with mud 
interest, and with much of it I am entirely in accord 


PRriity 
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Rseems to me, however, if I may venture to say so, 
ast be has missed the main point of your original cor- 
gapondent’s contention in favor of a vernacular litur- 
g in English-speaking countries, and in the United 
Sites in particular. That contention, as I understand 
i, is that the use by the Church, in her public offices, 
@a langua; “not understanded by the people,” does 
mise a very real—and, possibly, a needless—barrier 
ietween ber and those who, accustomed, all their lives, 
te an English liturgy, find, on entering the One Fold, 
mt a daily office, but occasional popular devotions, not 
a Book of Common Prayer, but manuals, “Keys,” “Gar- 
deus,” and such like compilations, which Father Shea- 
ten, apparently, considers to be all that the laity can 
rmasmably desire, as aids to piety. 

His own stat nt, r, that “a fraction of 
@e percent of our Catholic laity” use a (translated) 
Latin Missal, tells against him. It proves, in other 
words, that Catholics, as a rule, are, to all intents and 
paposes, unfamiliar with, or indifferent to, the Church's 
turgical offices, those very offices which, in a mutilated 
form, but in their own tongue, have been the spiritual 
wurishment of countless Anglicans for over three cen- 
turies. And it is this nourishment which, on submit- 
fing to the Mother Church, they must, perforce, do 
sithout, except in the form of prirate devotion, unless 
they happen to know Latin, and to have the privilege 
@f attending a conventual church, where the Church's 
Gitinum opus is daily and publicly performed. 

Pather Sheahan, in fact, writes as a Catholic for those 
th have always been Catholics, yet, none the less, 
for those who are living in the atmosphere of the “re- 
formation,” in a world wherein the Church has no 
longer sole and supreme authority. Moreover, he writes 
a priest whose soul is daily fed in the pleasant pas- 
tures of the Missal and the Breviary, and, consequently, 
sone wholly unable to grasp the spiritual deprivation, 
I might almost say, starvation, to which I have just 
diuded. If, however, he will study, carefully, first, Ab- 
bet Gasquet’s “Edward VI and the Book of Common 
Prayer” and then that “English Breviary” itself, he 
wil, I am ccavinced, begin to see why the convert from 
Anglicanisr: does not, in many cases, take kindly to 
“manuals of devotion,” and why it is contended that 
the liturgical use of Latin, in English-speaking coun- 
tries is a barrier between the Church and the sheep 
“that are not (yet) of this Fold.” 

Again, his Jewish parallel, however strong an argu- 
ment it may be for the use of a liturgical language, 
hardly, I think, meets the case at issue. The Syna- 
fgue was the only place of worship possible for the 
Jews of our Lord's time; there could be no question of 
their going clsewhere,—except, of course, to the tem- 
ple—and remaining Jews. And, in any event, our Lord 
would not—speaking with all reverence—have gone out 








of His way, as we say, to change a custom which, He 
knew, was so soon to give place to a better. 

I will only add that, layman and convert as I am, I 
yield to no one, not even to Father Sheahan, in my love 
for the Church's liturgy, and for the Church's language. 
But Father Sheahan forgets, I think, as we are all apt 
to do, that Greek and Latin were living, spoken lan- 
guages, when the Eastern and Western liturgies were 
compiled, and, practically, the only languages available 
humanly speaking—for the Church's purpose. French, 
moreover, shews, in his “Sacred Latin Poctry,” that St. 
Ambrose deliberately adopted, for th: hymns which he 
composed—the “Ambresian” hymns of the Breviary— 
the popular ballad metre of the day. To an Eastern Church- 
man, indeed, to whom Greek was becoming or had become a 
“Sacred” language, the use of so “common” and “bar- 
barous” a speech as Latin in the Church's liturgy, and 
the singing of “popular” hymns, must have seemed un- 


| heard of “innovations,” by no means to: be approved 











of. But the precedent furnished by these very “inno- 
vations” is not to be ignored, or iightly brushed aside. 
The question raised by your first correspondent 
amounts, in fact, to this: Is the English language—al- 
ready in quasi liturgical use for over three centuries— 
spoken over a wider area, and by a larger number of 
people than Latin ever was, to be sanctioned as an 
alternatire liturgical language in countries where it 
prevails? That, of course, is for the Church to de- 
cide, as she decided to use Greek, rather than Hebrew, 
in the East, and Latin, rather than Greek, in the 
West, and she might well decide to use English in the 
New World; but the fact of the barrier is, I think, as 
your corespondent stated it; and the other facts, 
herein set down—concerning spiritual detriment—as I 
know them to be, by my own experience. 
Faaxcss W. Gaer, 
Ottawa, Canada. 


A GREAT FIND AT GHIZEH. 

The Times recently gave particulars of the newly- 
discovered MSS. of the Bible at Ghizeh. They are 
mainly of the 4th, 5th, and 6th centuries. Amongst 
other MSS. we have in this last discovery the earliest 
MSS. of Deuteronomy, and Joshua, of the Psalms, and 
also the four Gospels, the Acts, and the Epistles. A 
collation of these, with the Alexandrine texts in the 
British Museum, show that whole texts and passages 
are preserved in the new MSS. which were lacking in 
the old. The Times considers that we are now almost 
ready for a fresh revision of the Bible-—The Church 
Commonwealth (Melbourne). 


The Old Catholic Mission, recently started in Eng- 
land, seems to be suffering from blight. 
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BOOK REVIEWS. 


CHRISTIAN SCIENCE. THE 
FOUNDER. 


By Lyman P. Powell, Rector of St. John’s Church, 
Northampton, Massachusetis. G. P. Putnam's Sons, 
New York and London. The Knickerbocker Press, 1907. 

The tone of this book, which is presumably the tem- 
perament of its author, is remarkable for its mildness. 
Such a spirit of moderateness would seem to be an 
almost necessary quality of mind for dealing fairly 
with a subject that is the very quintessence of perverse 
ignorance expressed in an interminably reiterated jargon. 
One may be patient with the tiresome vagaries of the in- 
sane, but to try to reason out of his delusion an incura- 
ble lunatic would be a laber not of patience but of in- 
sanity itself. Let us hasten to add, however, that this 
is not what the author attempts to do. He knows his 
subject far too well. “My purpose,” he declares in the 
Preface, “as the reader will discover, has been to write 
a book in which the average man who is outside of 
Christian Science can find the things he wants to know 
about its theory and practice.” The evidence, so tem- 
perately given by the writer as to the character of the 
raith and its Founder, is more than sufficient to con- 
vince “the average man who is outside of Christian 
Science” that both Faith and Founder are false. As 
to the poor deluded victims of the Science, with whom 
facts are fancies and fancies facts, this sympathetic diag- 
nesis of their dementia will unfortunately be as though 
it were not. There can be no doubt that Mrs. Eddy's 
claims to originality or inspiration or revelation as far as 
the source of her ideas is concerned are utterly fraudu- 
Imnt. She simply stole them, it appears, from a Dr. Phin- 
eas Parkhurst Quimby. The success of her propoganda 
according to the writer was not due to the attractive 
power and worth of her theories. “Her influence had 
no necessary relationship to the system she was teach- 
ing. It would have been as dominating had she been 
teaching Comtism or Mcexmonism. It was not, as some 
have thought, humbuggery that attracted many, but a 
hypnotic influence—the power Mrs. Eddy has of pro- 
found and, to some, irresistable suggestion.” Quite 
apart from her extraordinary success Mrs. Eddy is a 
remarkable, indeed a wonderful woman. To again quote 
the Reverend Author of this treatise “Always frail: in 
health, she has not infrequently been positively ill. Un- 
trained in early life to think, to write, to achieve, she 
was past fifty before she found herself. The impecun- 
ious sport of fortune, ill-fated in one marriage, unhap- 
py in another, unaffected to any considerable extent 
by a third, thirty years of ber long life were filled with 
embarrassments, discouragements, mortifications and 
temptations.” Nevertheless, unshaken determination, self- 
will, pride, ambition, love of money, fame and power 


FAITH AND ITS | 


have brought her to her present position. Ceaseles 
strife and contention, her bitter hatred and relenties 
vindictiveness and constant legal litigation to say not} 
ing of the strain of authorship and administratic, 


| would long ago have broken down a weaker woma, 


It is a striking fact that she has evidently always bee 
without natural affection and utteriv lacking in be 
manity and the love of souls. As to the philosophy of 


| Eddyism this writer asserts that it “is not difficult to 


state. It is merely a distinctive form of idealisn” 
The theory that there is no reality save thought is as 
old as Democritus of Abdera 430 B. C., who said, “Map 
lives plunged in a world of illusion and deceptive forms 
which the vulgar take for reality.” But of all su 
creding philosophers “none of them ever dreamed of 
doing what Mrs. Eddy has accomplished in a single 
generation, making the philosophy of idealism in th 
minds of thousands a revelation handed own frm 
heaven at a definite time and place, and the basis of s 
new and startling faith.” 

The Religion and Theology of Eddyism is a confu 
ing mixture of pantheism and dualism. “Principle” is 
substituted for the Personality of God. The Divinity 
of Christ is denied and of God th: Holy Ghost. Mr 
Eddy herself is deified. The Sacraments are rejected 
of course. Prayer is Declaration not Petition. Ther 
1s no such thing as sin or evil. Mrs. Eddy's curios 
obsession of what she calls “M. A. M.” “Malicious Ani- 
mal Magnetism” is far mor® real to her than the per- 
sonality of the Devil is to most Christians. Her adopt- 
ed son “tells of days as dark and nights as black 
those painted by Poe, when the unhappy woman fancied 
that evil minds were assailing her to her confusion and 
distress.” 

The concluding chapters on Healing and Marriage 
show up the immorality of Eddyism and are therefore 
certainly not the least valuable part of this excellent 
work. 

May be the Reverend writer was “writing down” te 
a majority of his possible readers but as a priest of the 
Church it would have strengthened his argument if be 
had spoken of our Lord Christ and His Church in th 
tanguage of Churchmen rather in that of present dey 
paganism. J. 0. C. 


CARDINAL NEWMAN'S DEVOTIONS. 

Cardinal Newman's “Meditations and Derotion, 
hitherto published in one volume, are now divided and 
brought out in three small volumes. Part I comprises 
“Meditations for the Month of May”; Part II “Th 
Stations of the Cross”; Part 111, “Meditations on Chrir 
tian Doctrine.” We especially recommend these litt 
volumes to Anglicans combining as they do the lear 
ing and piety of the great Cardinal with his wholesom 
| type of devotion and always fine literary expression 
| We cannot refrain from quoting as fol!ows: 
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“We must bear in mind what is meant by perfection. 
Ht@ees not mean any extraordinary service, anything out 
ef the way, or especially heroic—not all have the oppor- 
tunity of heroic acts, of sufferings—but it means that the 
gerd perfection ordinarily means. By perfect we mean 
fist which has no flaw in it, that which is complete, 
tat which is consistent, that which is sound—the oppo- 
site to imperfect. As we know well what imperfection 
jn religious service means, we know by the contrast what 
is meant by perfection. 

“He, then, is perfect who does the work of the day 

ly, and we need not go beyond this to seek for 
You need not go out of the round of the day. 

“] imsist on this, because I think it will simplify our 
views, and fix our exertions on a definite aim. If you 
gk me what you are to do in order to be perfect, I say, 
frst—Do not lie in bed bevond the due time of rising; 
give your first thoughts to God; make a good visit to 
the Blessed Sacrament; say the Angelus devoutly; eat 
and drink to God's glory; say the rosary well; be re- 
collected; keep out bad thoughts; make your evening 
meditation well; examine sourself daily; go to bed in 
good time; and you are already perfect.” Price, 40 
eentseach. Publishers, Longmans, Green & Co., New York. 


THE NORTH STAR. 


4 tale of Norway in the Tenth Century. By Mrs. 
M. BE. Henry-Ruffin, ilinstrated by Wilbur Jean Hamil- 
ton. Little, Brown, and Co, 1908. Pages 362. Price, 
$1.50. 

This altogether interesting and well written romance 
deals with the introduction of Christianity into Norway. 
“The North Star” is a stirring tale of love and adven- 
ture, picturesque, dramatic, full of the Saga Spirit. 
King Olaf Tryggevesson for its hero, of whom Carlyle 
said in “The Early Kings of Norway”: “Strangely he 
remains still a shining figure to us; the wildly beauti- 
ful man in body and in soul that one has ever heard 
of the North.” The critical moment when Olaf the 
king decides whether he will throw his influence on the 
side of the Latin or the Greek Missionaries in Norway 
is described as follows: 

“Welcome, my dear Thane!” cried Olaf, heartily, and 
the Greek priest smiled a greeting. “Father Sergius 
and I have just been talking of our stubborn heathens, 
and we can see no other way to maké them bend to 
the Cross but by torturing them. “And what 
sayest thou, Father Sergius?” The bard's voice was very 
earnest. “Out of all these volumes can’st thou find no 
way to bring our people to the Cross save only by tor- 
ture ? Father Sergius looked up. “I have told 
King Olaf,” he said, “that our Patriarch, Michaei of 
Constantinople, hath written us that the heathen must 
not be publicly punished. But the more obstinate among 





them must learn that they will have to suffer if they 
openly confess Odin and Thor.” 

“How like a Greek!” sneered Sigvalde, in an under- 
tone, that however reached the priest and brought a 
flush to his face, as he bent again ever his books. Thor- 
gills, looking anxiously at Olaf, asked: “My King, why 
dost thou not send to Rome, to the German Pope, Bru- 
no who is called Gregory. He was a prince before he 
was a Pope, and out of the royal bisod, that must ever 
speak in a man, be will advise thee how best to conquer 
the hardness of your heathen. Thou and I, my King, 
have learned that there was neither fire nor sword when 
Christ entered Erin. They confessed Him, not amid 
tortures, but conquered by the love and gentleness of 
Patrick; and thou knowest there are no stronger Chris- 
tians, not even in Greece, whence our forefathers re- 
ceived the faith, than these true Irish Christians, who 
love their friends so fast and fight their enemes so 
hard. Let us learn how Patrick wrought the new faith 
into the heathen heart.” 

.* -As the Greek left the room, Olaf turned 
to Sigvalde. “I own, my Thane, I am sorely troubled 
over this question. i am a true Norseman, and only a 
sea-king after all. I know but the way of my sword to 
carry my will” : Thorgills drew nearer to 
Olaf. “Nay, my King, leave not thy poor heathen peo- 
pie to the Greeks. The Greeks have ever been too cun- 
ning for the blunt purpose of the Norseman. . . . 
Thou dost remember, my King, I have told thee the 
Greek priests and patriarchs have not held faith with 
Bruno. For two hundred years the Byzantines have 
considered only their independence from Rome, and 
they have not hesitated to send one message to the 
Western Church, and at the same time to contradict it 
to the Eastern Church . and now that they 
are counselling thee to harshly bring the heathen to 
Christ I can no longer be dumb.” Thorgills turned 
pieadingly to Earl Sigvalde. “Thou, my Earl, who 
watched over Olaf's nights so long, add now thy voice 
to mine. Let him not fill his kingdom with groans of 
hate because our heathen are slow in accepting Christ. 

Constantinople is jealous of every land Rome 
Michael works upon this jealousy among his 


gains. 
people, and, my Olaf, they would make thee their tool.” 


“They shall not! They shall not! The king's voice 
rang through the chamber. “I swear by the sign of the White 
Christ, the torture of the heathen shall cease this day.” 

“Mayest thou keep that vow, my King,” said Thor- 
gills. “In a little while thou can'st send back the Greeks, 
whom the people love not. There is sore dissension be- 
tween the Western and the Eastern Church, Rome and 
Constantinople, Bruno and Michael. Every year the 
Byzantines are getting further away from Rome, and 
becoming more determined to be rulers of the Church. 
When the great break comes, let us be with the Western 
Mother of our faith.” 
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MY BURNT BOOK. 

This is the title of an cight page pamphiet received 
from Rev. Arthur Lloyd of Tokyo, being a reprint from 
The Japan Mail. The first page explains both the title 
and the purpose of the tract. 

“I have during the last few days received a large 
number of letters of condolence, on account of the 
burning of my MS. book at the printer's, and of the 
writers, the far greater majority have not only ex- 
pressed their sympathy at my own personal disappoint- 
ment, but have spoken in very kind ways of the in- 
terest they felt in the subject of my book, and of the 
conclusions which I was supposed to have arrived at in 
it. I wish to thank the writers very sincerely for their 
kind words, and I venture to hope that the following 
partial summary of what my book contained may be 
found not only of interest but of profit. 

My book,—or rather my books, for there were actu- 
ally two which perished—was intended as an attempt at 
the solution of certain important problems connected 
with the rival claims of Sakyamuni and Christ, a ques- 
tion which will have to be faced, sooner or later, by all 
those that take an interest in the religious problems 
of the Far East. Sakyamuni is far too great a per- 
sonage (I might almost call him a Being) to be made 
light of by any but the most ignorant and flippant, 
and the man who can propound the true solution of 
the relation which Sakyamuni bears to Christ will have 
built a permanent bridge between the spirituai East and 
the religious West. And there is no telling how great 
and far-reaching might not be the good results for 
the uplifting of the world, arising from such a har- 
monization of conflicting claims.” 

After giving a brief review of his histerical reasons 
for connecting certain important changes which toek 
place in the teaching of Buddhism about the time of 
the birth of Christ with the visit of the Magi to Beth- 
lehem, Mr. Lioyd concludes the resumé of his “burnt 
book” in the following interesting way: 

“I have spoken of Christianity and Mahayana as 
two parallel faiths, originating in the same fruitful 
sixth century before Christ, in the Hebrew prophets 
of the Captivity, in the Indian reformer in the valley 
of the Ganges. I have spoken of them again as each 
experiencing a new revival and expansion at a period 
fraught with the greatest issues for the human race, 
the period when the Buddhist said that ‘the Buddha 
had appeared again in the life-time of As'vaghosha, 
and the Christian turned to worship at the cradle in 
Bethichem. I have shown Buddhism working its way 
through the agnosticism of Sakyamuni, the polytheism 
of ‘Expansion, the Henotheism of the Amidaist, to the 
Mandala, the pleroma, which comprises in itself all 
things divine, and is called the Eternal, self-originated 
Buddha. I have shown Christ, in whom the whole 
pleroma of the Godhead dwells in human form. It is 


hard to resist the conclusion that the two—the Eterna 
Sakyamuni and the Eternal Christ, are meant to 
resent the same person and that the last phase of t} 
Mahayana received its developing impulse from th} 
manifestation of Christ to the Gentiles. 

I would not wish it to be understood that I advo 
cate a fusion into one of Christianity and the Ms. 
hayana. But I can see that, if what I have said is 
true, there may follow a gradual turning of Buddhism 
towards Christ in such a way that, without abating one 
jot of the great respect which all religious men should 
have for Sakyamuni, there shall be further recognition 
of that higher reverence which we shall feel, and in cop- 
duct show, for Christ as the Fulfiller of all that Sakys- 
muni taught and revealed, and which rightly belongs te 
Him as the only being of whom it can be said that He 
was proved to be the son of God with power by the 
Resurrection from the dead. It is on the Resurrection 
that St. Paul always lays his special stress. 

If the ghost of my dead book could speak, it would 
say in German ‘alles anf Erden muss zu Aschen wor 
den” And then it would add, not with absolute con§- 
dence certainly, but with quict hope, Resurgam, not 
perhaps from the pen of the present writer but cer 
tainly from the pen of some other. For what I have 
said is a seed, for which I desire a better fate than it 
should just fall by the wayside, and be carried away.” 


“OXFORD MOVEMENT.” 


THE NEW 


It is difficult at this time to measure the depth and 
volume of the flood that is now breaking down the thin 
barriers of separation between the Episcopalian denom- 
ination and the Catholic Church.* * * Significant of 
the strength of the movement is the following fact: A 
proposition was presented recently to one of the Arch 
bishops looking towards the reception of an entire com- 
munity of Episcopalian nuns in the Church. They desire 
te come in a body for many reasons, not the least of 
which is the question of holding the property that they 
now possess. 

We may expect to record within the near future the 
reception of more ministers who are facing towards 
Rome and are now trying to disentangle themselves 
from the associations of their place and enviroment. 

Of course it is the policy of the Episcopalians to 
discredit the significance of the movement. They say 
that there is no crisis; that the number of the disaffect- 
ed ones is small; that the disaffection exists only in 
spots. Bishop Coadjutor Mackay-Smith, of Philadel- 
phia, is quoted as saying: “Outsiders get the impres- 
sion that the whole Church ‘s convulsed by this move- 
ment. In point of fact we hear very little about it, 
and the vast mass of church members really don't know 
that it exists” Still every issue of the leading Episco- 
palian papers is full of comment on the situation and 
therein are printed many letters from the laity dis- 
cussing the significance of it—The Missionary (Paulist 
Fathers). 


BIFE | 12) <—_% 


PEAITLEF ESP ET PEEP SET UEFA ES EEE K 





